


Gaby Abousamra

A SYRIAC MAGIC BOWL!

Introduction: ( YIRv. 1""3)

Magic bowls bear inscripuions and spells meant 10 disable an
malevolemt demons, preventing them from huming bumans an
their families. or causing damage 1o their propenty. They ar
usually posinoned face down. In some cases, two bowis are foun
one on top of the other, one opening facing the other. It seems the
these bowls are demon 1raps. as dlustmated by the imapes of boun
demans which adom the boitom of the bowls. The spel] is writie
in a spiral form beginning at the image on the bottom moving up 1
the bowl's nm. and ending with a continuous circular line. The
are buried upside down under the floor so that spints would not b
able 10 leave n (they use ofien the verb -=s: 10 press or e- 1t
overturn ). Any change in the positioning of these bowls woul
allow the evil spints to come out: because of this position th
seript was well presenced.

The magic bowls, called les "cup”, bees "amulet™ or b “rmystery”
were frequently found in Mesopotamia, and especially in i

_ southem pan. Scholars date them roughly between the $™ 1o the 9
centuries & [ They are inseribed in one of the Aramaic diales
spoken in several sites in Mesopotamia: ' ’

I- The Mandaic. proper 1o a special commumty based mn th
southemn pan of presemt Irag near the Euphrates and Tigris river
Their script and their beliefs are different from other Jewish an
Chnstian groups.

2- The Jewish-Aramaic, proper to the Jewish community an
wrtten In the sqguare Hebrew letters. Most of the mapic bowl]
wene written in the Jewish- Aramaic and Mandaic scripts,

3 The last one is the Syniac, a dialect generally. proper to th
Chnstian community: the Synac magic bowls are wntien in thre
kinds of script: Manichean, Estrangelo and Serto. The number «©
bowls written in this dialect is less than the other two.

' This bowd buloags o the Mamm Ldrary of the Floby Sparit Uneversisy of Kashik i
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I NCSC DOWI TEXTS, WIIN INEW SINELIAT IICTAry CNnic, CONtain praye
and protection formulag” for their chienis: to prodect their bodie
and spints, their houses, women, children, incomes, harves
posscssions and animals.. . to protect them from all kinds of evi
sparits, from the evil eve. from the turbulert mind and dreams |
the might or in the diy . these bowls with their texts were a kine
of magic healing from badily and spiritual iliness.

Description of the Bowl and the Inscription:

— The bowl is yellowish white earthenware, inscribed in brownis
black ink. and contains 6 spiral lines. It measures 6 cm in heigh
with a circumference of 18 cm. The script is clear and edsily read
except for some letters because of cracks. There is a smal
horizontal line before naming the angels (line 3). There are som
siains resulting from pums used by merchants Lo glue the broke:
pans. The text is finished with a continuocus circular line, in cenai
places barred because of cracks or abrasion.

In the bottom of the howl there iz 2 mask-like figure, surrounde.
by a cogline: perhaps i1 is a symbaol of the demons and the Spint
mentioned in the iexts. i might also be a figure, complete with

hale. as inferred from the 1ext  eacas llg=e “the radiance of hi

head”.

<o Paleographic remarks:

I begin by making a few seneral observations about the script
which will enable us 1o obtain a eood reading, and therefore
more accurale wanslanon of the sexi, The script seems 1o b
generally in cursive estrangelo, excepr the serto which is used 2
nmes for cerain letters, and always for the dolar and rish. Thes
two letters are at times with dotting, 31 other times without dotting
For example: The word - wes. in the first line, is without dotting
yet il appears with dotting later (lines 5 and G The case 15 similia
with regard to the word ==, and others. Likewise swneh which ar
sometimes are added, as in LB (line 2}, Ll (line 3}, t. (line 5
and sometimes omitred as in the following words b S%, lu. (lin

31
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A Synac Magic Bowi 187

For the letter olaf, at times the estrangelo, at other times the sery
are used in the middle and at the end of the word. The case of the
letter wuw, in two words, in line 5 h eme boaa/ bde Loan |
particularly imponant. It is written in an incomplete circle: its righ
line appears continuous, and leans towards the bottom from th
right side, in the form of a 9 in Indian numerals. Also, the lomad a
the ¢nd of the word Syaw {line 3} 1akes the form of sode in sers

scnipt or a 3 in Arabic numerals.

With regard 10 the mater lecrionis, we find sometimes the rbosc
which is expressed by adding the letter yud as in S gpos tlasoma
e e ’

Al the end of the third line between 2w~ and c=- we find the

letter beth which is apparently not connected 10 a word tha
follows; rather, we see a crack here which comes night after it~
followed by the word . The writer might have wanted 1o writc

b3s? but finding that he had already written it. he kept the lette
beth. and proceeded with his writing.

Text and Transtation:
. Lix ke me e, ohsenmNe odoad Ly oo b Lo mme |
s bl Nobime Slonie Selam Nlia - cearee comas GEaA
Lo 2805 (o biwae BN G foso Bla Dgeaed @l cne Lass olek -
[N

Lo Kla pelil —mas oo 3 einy ehsance sbos™ lado o oeeds seine .8
PO i F . . S

bady e oan boboo od Ly Nagae —was o (SIC) aoias, ebad ¢
Lises sufs]oes ol howe lasay oo bide Loan oo

=4S 2 A mes shsansihie eboah Mrve hsse Bigoe Baeb o e ol s
IL
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188 Gaby Abousamra

1. lhs mystery and thas Rlle il be aoee .1
protection are appointed - e ol menathe ok -3

2. for the house™ and the ) T
threshold of Forukazad. oV, Pl ity 3

3. And Lord calls the angels T e
who stand in His presence: W lseie tlaw \_L._\h 4

4. Gabriel, Michael, Raphael, N
and Azaziel, A —

5. angels who do the will of Lip s alohi au. [ e 5

_ thelord. | - lave bl Wgawd wlime 6

6. And he sent them to kill the S
demons, devils, and liliths.

7. T-adjure you, oo Lisees 7

8. by the word of our Lord, = = A B

Q. and by the radiance that is
on His head, S o

10.10 be guardians Tondr o poeds. 10

Il.of the house and the | aees: odsecadaodan 1]

*  threshold of Forukazad, son .
of Kumi. i

12. Tremble malicious demons. | Sl e

13.1 adjure you by the Word, AN sen e liwem .13

i4.not 10 come near the house | o s oiesy odon @l 1,14
of Forukazad, son of Kumi; s

15. for | seal him

16. by the seal by which heaven o Loebes g 15
and earth are sealed. o bebe: s e bebs.16

Ls

i7.And as the Sun and the ik
Moon declare God's will, | =il ol home lamay 5 117

I8 s0 let this sealing and Lem,
protection, and stabality, and | ... Ises EPVCRCNET |
SEngEh Ksw lhacse

19. establish the house and the
threshold of Forukazad, son
of Kumi.

20. Verily.

3823 3

i .20
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A Syriac Magic Bowi 189

Division of the Text:
For a better understanding of the text, | have divided it into severa
paragraphs: | will make remarks on some important expressions.

I- Line 1:

Opening formula: A.2L . 1K be ceee : It is a classical formula founc
almost ar the beginning of incantation texts. I is inscribed ir
Syniac magic bowls from Nippur. and in some Synac incantatios
bowls in the Iraqg Museum'. There is also another similar version
e b b e == Some texts add to it several words, such a
scal. strength. victory .. health and security”. The expression s L.
indicates the bow! and the inscription as having a magic powe:
against evil spirits. This is shown in another magic bowl —ass fu Le
=< "this mystery buried inside the (house)™. The word I usually
means mystery, ie., that which is hidden and obscure, a talismar
Orf an exorcistic formula, a spell. It is with this meaning that ir & .
used in magic writings. ;

gle / oyos - the reading of this word is difficult because of it
writing. In the first pan, we can see three connected letiers {waw

text, without olaf. It is possible that what appears in the form of ar
incomplete circle is the letter quf connected to the letter wany from
the right side (as in other words), followed by the letters s {no
connected from the left sidei. rish (without dotting), faw and olg
the latter two interpenetrating. As such. our reading would be
R<3-== “and the tie/and the knot‘and the binding " which is a wor

* Montgomery, 1. A J. A-, Aramoec Incamarions s from Nippur. Philadetphie
1913, (mo 1. 32, 3435, 36) .

* J. Teixidor. ﬂle;ﬁtmnzﬂwkh&ei-qu“.Sum & p. 51
62,

‘1A Montgomery, Aramaic Incansaticns sexss..., vexa a” 3, p. 127.

' Mana Gorea, « Trois mcuvelies Coupes magiques aramdennes =, Semitica 41
2001 p. 74. 79,

“M. J. Geller, « Eight Incantstion Bowls » {Aaron bowl ChiOriemalia Lovusiensic
Periodica 17, p. 111,
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190 Gaby Abousamra

ased in incantations fexts frofn Nippur to tie demons and ev
spirits, and control them by magic power.” | think the first readin

-

is more acceptable., 7

1I- Line 2:

Client NAME: (—ses =) »=ten, sbSesm®e oboadh: rewes iS5 an [rania
name. Persian names are commonly found in many magic bowl:
Usually in Mandaic and Aramaic_Babylonian bowls the name of
person is linked 1o his mother's mame: rarcly do we find the nam
linked to the lather's na.me.*\}’c find a similar name in {Naveh 2¢
3. 6. 73 with one different letter: - >~.,»=_ Apother name is aneste
with afeph in place of any”: —ls = JL,es, He is a client of a bow
sublished by Miiller-Kessler ™

[T1- The content: 3-19:
A- Lines 3-6: the general mission of God's anggels is the killin
af demons.

Line 3:
~emoe coans | plhad ph Lae kee - This sentence echoes the ange
Gabnicl's answer to Zechariah, the-{father of John the BaplisL as
is mentioned in the ransiation of Peshita: e Ll plas Soulag LI L
e pasle pa Wl Al et T am Gabriel who stand i
God's presence. and 1 have been sent 1o speak 10 vou and brin
vou this good news™ (Luke 1:19).
We find another similar sentence in a bowl published by Lacm
ails g Sl LM L s cmias pad s o lh':n-}.“

"L A Montgomery. Jdramaic Imcamtanons texts. . text o0 70 1 tenpeat, @t 2
Sy a

' H. Pognon, Inscripticess mandoites des coupes de Khowabir. Pans, 1995, (Repny
in Amstordam 1979), p. 98 Mana Goeea, « Teois sotinvelles coupes . =, p 83

" Tapars Harvimen “A Symasc Incasiquon Bowd s the Finmush Nanonal Muscur
Helsmks & spocymen of Eastera Aramase Kowdé”™, Sudic Oriorialio 51: 1, 197
p6. L2,

* Chmsta Miller-Kessler, “The Story of Bguzan-laln, Daughter of Zanay-Liln
JAOS 116, 1996 pp. I135-195,

" P. Lacau, "wnc coupe dimcantation™, R4 3. 1834, p. 50
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A Syriac Magic Bowl. i 191

Line 4:
Bl Nolasie Wlaw Sl The angels Gabriel, Michael anc

Raphael, are often memtioned together. In magical bowils
sometimes we lind a long series of angel names (see, for example,
Aaron bowl B¥).

Gabriel: He appears in the Book of Daniel as an interpreter ol
visions (8:16; .21 and it is he who inspires Chapter 10 thereof
His name is “the man Gabnel™ (8:15). In the New Testament. he
ippears as the messenger of the Virgin; he has a substinste name.
‘the Angel of the Lord™ (Luke 1:11: 26). The name means: The
man of God, or God is my strength and hero'’. The name alsc

ippears in the Koran as Gibril. Gabriel and Michael figuré in a list

af the four princes of angels. along with “Shamel” and ‘Ramael” (1
Enoch 9:1); in Qumran, he appears as a warrior (QM 9:14-16). He
ilso figures on a list of seven angels: Uryael, Rajaeel, Michael.
Shamel. Ramael (1 Enoch 20). Gabriel's essential role s
weaching, interpreting, and inspiring, as it is mentioned in the ..
Book of Daniel, and in the Gospels. But in magic bowls, he
ippears. along with other angels. as a good spinit standing againsi
Jemons and evil spints.

Michael: He appears in the Gospel as a proper noun (Nb 13:13:
Ezr B:8; seven times in ICh, and twice in 2Ch). Besides the
raditional interpretation of Michael as ~Who-is-like-God7". there
s another that links the name 10 the Canaanite god, “Mikal”. whosc
mots arc “vekal” which mecans ~he is able. he can ™" He is also on¢

o7 the leading princes who came 10 Daniel's assistance against the
zuardian angels of the foreign nations (Dn 10:12). In addition. he
5 one of the angels who punish the degraded and sinner angels (1
ikhnoukh 10, 54). He is also in a constant conflict with the demon-
dragon in the Book of Revelation (12:7-9) and the Letter of Jude

*M. ). Gelkr. = Eight lncastation Bowls ». p. 109

' ). A. Fitzmyer. The Goaped accordimg to Luke IIX, Aschor Bible 28, Gasder
City, 1981, p. 328,

' M. Mach, “Michacl”, in Dictivnary of Detities mad Demons i the Bitde. éd. Kare
van der Toom and al.. Ball. 1995, col. 1065, '
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192 Gaby Abousamra

(9} in the New Testament. He is the prince of the angels in the
Christian tradition. His name, with or withowt other angels, is used
as a magic mark in the4ncantation texis.

Raphael: means “God the Healer.” He appears essemtially in the
Book of Tobit in the Old Testament. He is one of the seven angels
who stand ever ready 10 enter the presence of the glory of the Lord
{(Tb 12: 11-15), whose essential role is 10 guide Tobit, to bring
remedy 10 him. and 1o protect.him from evil spirits. There are
many incantation texis addressed to him and to other angels.

Azazel: He appears also twice in the Book of Leviticus iLv 16:8;
10) as an angel living in the desert. His name is “God is my
glory/my strength.”

Line 3: Lo oloh s I ke This sentence echoes verses 20-21 of
Psalm 103; @edo Loty o --ﬂfﬂﬂﬂﬂ»ﬁ.—,fﬂ sl L™ asis
(i3} eaany cwminian ol “Bless the Lord, all his angels. creatures
of might who do his word of command (.easwas —ax), Bless the
Lord, all his forces, his servants that do his will (s, caaa).”

Psalm 103:20-21 o
S¥3 T 05 T e —E v mm e
ST T TIGS TR T T At

The word «lak, In our text, is «s ; in Peshirta, o=~ in Biblical
Hebrew, L. in classical Syriac (cf. Payne Smith. col. 3945).
3= in Arabic.

elalic This word seems new because | have been unable find it

anywhere in the published magical bowls. It could be from the root
s (in the verbal form .} ™o content, to please”™, <L.h should be

Masal in Syriac (cf. Payne Smith, col. 3944) and wr=2~ in aramaic"
“will, wish®, with a weak 'syn changed to aleph a very well

" Michsel Sokolelf, A Dwtionary of Jewish Bawlcmian Aramaic. Bar llan
University Press, Ramat Gan, lsacl, 2002, p. 1089,
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A Synac Magic Bowl N 193

known phenomenon in the magical text literature and in the law
Aramaic texts. If we adopt this interpretation. we have a 2O
parallel with Syriac ess, and Hebrew ==,

Line 6:
B3N fee Ll Wgowmd o cwme: These are the demons and evi
spirits that kill people in the magical texts' The author asks th

angels to kill them. | would like to shed some light on one of th
demons: Lilith.

Lilith: is referred 10 as a female demon in Isaiah {34:14, the onl
Biblical reference). The b3\ comes along with the deity “Estena
Ashtoreth”, or with 2 ghost image. Often her name is associatei
with night, but it is preferable 10 associate it with the Akkadias
word "filini® which derives from the Sumerian word "/ I
Akkadian, three demons appear under the name S\ Kl filit
wardat lilii which indicates violent wind. Lilite is a noctornal ghos
that appears in the form of wind; it enters homes through window: -
and people imagine her able 1o fly like a bird.

From a sexual point of view, she appears, in the Akkadian texts, a:
immature: She Jures men 1o her who are unable to make love tc
their women; she-is also pictured as an infenile female™. She is
legendary creature, a mixture of female and male ishakar &5 @
Lebanese dialect. <5 in Arabic). This why she appears in the
magic texts atl umes in the feminine form, at other times in the
masculine form:™ has’ BANN Ja, AR lay AN and at time:

in the form of both female and male: 15 sae —cae AN N ™ We find

3. A Montgomery. dramaic Incasitations texts... test n 3. 2 403 4

" M. J. Geller, « Fight Incantation Bowls =, p. 117,

" M. Huiter, “Lilitu”™, i Dicvignery of Dettics awd Dewmons in she Rible, col. 973
976,

1. A Montgomery. Aramaic locaniations iexis.... vexd n° Ep 154

¥ CL. for cxample. J. A Montgomery, Aramaic Icantations &eats.,., tod 8 6, .
141: M. L Geller, « Eight [ncantation Bowls =, p. 111, {Aama bowd C): J
Teixidor, “The Svriac lcantation Bowls .~ text n° 44107, p. $4.5%
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194 Gaby Abousamra

Jlso the masculine form <N in one bowl published by Geller™'.
We find also two plural forms: BN et 2% This is anested in

sne text (M101, 1. Z79. Levene 2003 1.7 An other form is attested:
s\ (Miiller-Kessler no 7 HS 3033, ligne 277,

B- Lines 7-11: the scribe's oath that the angels will grant protection
lo Forukazad's house:

Line 7: .

e3> bwss : The equivalent expression of @ad Lees in Jewish
Aramaic is ~eada hosaal.

Line 8:

&= = Mdaas : The word A= means the magic text wnitten on the
bowl. It is similar 10 ke as - D= - 3w used to expel demons
and evil spjrits in magic talismans :lnd the Chnstian liturgies
"baptism. mass, healing prayers, etc.) . It may also be indicative
of Jesus Christ known as the "Word™ or "the Word of God™ >
o=, if the text concerns the Chnstian community. The expression
= ~our Lord™ refers in general o God. the “Lord of the Healers™
1s we find in another Syriac lex!” " Ramb o= pess . And he is the

Lord who holds absolute power over all angels and spirils, as we
find in the word of waming given to the Liliths and spirits that
rebel against their master: wei pe Lo S coane e —o “WOE UNio

those who mlmimaﬁdm}'ﬂtordcrﬂfmrw-ﬂ

7 M. L Geller, « More Magic spells and Formulac », Ballain of the School of
 Oriemtal and African Siudies vol. 60. pan wea AL 17, p 329,

% Dan Leveme, A Corpre of Magic Bowis, Kegan Paul. Losdon. New York.
Bahran, 2003,

* Chnsta Miller-Kewsier, Dic Zouberschalicwiexie in der Hilprodu-Samminyg.
Jema. und weitere Nippur-lTewte anderer Sammivngen. Toxie uvnd Matcrnahen
Hilprechi Collection 7. Hamassowuz Verlag Wisshaden, 2005, p. 30.

’I.A,Hum.hmkmw::m._,.lmfl,nll?.

= 1. A, Montgomery, #mmm...p!&

"'l Teinidor, ‘ﬁﬂwlwﬂmﬁ = ted w® 13776, p. 5T,

Tr oa na

TR it s B = WATD
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A Syniac Magic Bow{ 195

Line 9

esae I 557 the equivalent (in unpublished parallel texis, private
-ollection} is se-5, Iy L=+. This expression may be indicative of the
figure at the bottom of the bowl. .

Z- Lines 12-14: A waming given 10 the demons not 1o come near
Forukazad's house:

Line 12:
~ Bl ealil. The verb i means “to preach, 1o advise, lo correct, 10

refine...”. The use of the imperative mode in the incantation texts
nas the power fo expel demons, 2nd to make them obey the words
ind comply with the orders.

D- Lines |5-16: the sealing of Forukazad's house.

Line 15-16: :
silfe Loa on babos Bas o beba o3 Liebo. Nage we have a similar -
sentence in one bowl published by Naveh™ (26, 101 pdecml

- wile Laa oo bad. [bowss, and another one in an amulet published
v Gignoux (I1, 5): Lusle Lasa o> bad— as bedse . The sealing is also
3y Iaecs 3s in magical text published by Geller”: ami A L.,
Bha —es sheuas"You are sealed by the seal-ring of svr 'lt. In the

same anicle Geller published an amulet in which we find also the
word Bows feaday bsias s oo Vo Ghae b "You are sealed

avil troubles by the seal-ring of Salomen™". In Levene M101 9
ind Miiller-Kessler (11d 7): Ibas bawa is equal t0 b= i (Milller-
Kessier 11d 10); also in Miller-Kessler {3, HS 3001, 3; 3a
parallel), Nippur 3245 3} coboesams phome cors shShopd

? Joscph Naveh - Shaul Shaked, Mayic Spells and Formulae, Jonsalem. 1993.

* M. J. Geller. ® More Mapc spelis and Formulsc », pani 2, 10 A L 15, p. 329,

® M. ). Geller, « Mone Magic spells and Fonmulac », Bulletin of the School of
Oneatal 3nd Afncan Studies vol. 60, pan 2. 1ext € versa, | 69, p 332 (327-
335k :

VoLXON2010° - TheHap
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"sealed by seven seal-rings and sealed by seven seals™. The bowl
from the Louvre (Louvre AO 17.284) published by Miiller-
Kessler', in the ling 10, we find ks b =50 Lua bows amss

"by the binding of the seal-ring of heaven and the seals of the base
of the earth™. In one magical bowl, published by Geller, the heaven
and the earth are pressed by seven words’™™: Luas Soe wae e pas
@s3 cmas bale "in the name of the seven words that the heaven
and the earth are pressed with®. Both wi— and bews are equally
used in magical fexts.

E- Lines 17-19: Call to the stability and protection of Forukazad’s
house.

Lines 17:
Lses oufs] 205 sl fiasme baseas oolo: The sun and the moon indicate, in
the Psalms, stability, immontality and survival:
“Like sun and moon he will endure, age afterage___ (Ps 72:5)
_.t...‘.ﬁ Foms Pz | ., B s \ﬁ—u
. mma —oube] e pase PSS eana leess "Blessed be his name for ever,
enduring as long as the sun™ (Ps 72: 17y,

s bace o] emieoe  leew paN saie “His dynasty shall last for
ever. | see his throne like the sun™ (Ps 89:37).

This sentence, Lus edi| 528 eel liems boas do, reminds us of the
opening of Psalm 19 ( bsilaw eacl ane ledbh e sos  shaw Laay
“The heavens declare A the glory of God, the vault of heaven
proclaims ) his handwork™. Also, the disappearance of the sun
and the moon indicate destruction, death, and end. as is shown in
the Book of Revelation in the New Testamenl: “In nnv vision.
when he broke the sixth seal, there was a violent earthquake and

Y Chrss Maller-Kessler, "Araminche Koine: Fin Beschwirungsformular aus

_Mesopotsmica”, Baghdader Miteihmgen 9. 1998, p. 334.

= M. ). Geller. “Four Aramaic Incantation Bowds™, 1o J, Rendsburg of af. {ods.
The Biiie Worid. Essavy in Howour of Cyrus H. Gordon, New-York, 1980, Bowl
B.L7-8.n 22
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A Syriac Magic Bowl 197

the sun went a5 black as coarse s:ackcloth; the moon turned red g
blood™ (6:12).

As the sun and |h-: moon are unchanging and announce the Glor,
of God and His orders. so too the writer asks that the house g
Forukazad be made stable, and be established I"’ imly by his sesz
against demons and liliths.

Line 18. e o : It is the imperfect of the verb —. Sometime
the word e mecans “this™ as in the Jewish Aramaic tense R
LN

Linel8: Reiwe lhsse L 3oe wb_: These words are found in most 0
the magic bowls in different combinations™, A similar formul
concludes a text in Naveh-Shaked 26.12: Bl o Limice busdias flae
Loae o L Bovn lhse oy

lAss means also "body, backbone, entity™™

L. 15 indicative of "admonition. binding up”.

IV- Line 20:
Concluding formula: : .
iL: Means verily, nght. suitable. graceful.. .l is a liturgics

expression corresponding 1o “silah™ and “Amen™ in Mandaic an
Aramaic and Syriac bowls.

Conclusion:

Many magical bow! formulae bear similarities with Syra
liturgical texts: baptism, for example, (especially the exorcisr
formulae) and healing pravers, or pravers for blcﬁmg water, oil ©
religious anicles in the Christian tradition. Formulae in 1he book o
daily Symac prayers %p—: the evening prayer luse ; {10 have

"'.! A. Montgomery, Aramaic Incantations texts. .. v n™ &, p. 154,
“ Manis Gorea, = # Tros pouvelles coupes . » . 74, U‘-‘“]-
M. 1. Geller, « Eight Incastation Bowts », p 10110,

Vol. X0V 2010 - The Hamp"




198 Gaby Abousamra

quiet night), the protection i‘.lfl}‘E! llace o and the midnight
prayer DX, RO (to.be protected from all kinds of devils, bad
dreams and ideas).

The field of Syriac magical literature, although modest and
sometimes unknown, may interest Syriac classical and biblical
scholars, especially those in Peshitta studies, for it ofien involves
biblical quotations. It may be of imponance for liturgical research,
because of the similaniy--of many protection and prayer
formulae... It migit also be of interest in the study of popular
magical traditions in antiquity and in the presemt in the Middle
East.
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